《The Sermon Bible Commentary – Zechariah》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 5-6
Zechariah 1:5-6
I. Consider, first, the solemn and yet familiar thought here of the passing away of the hearers and the speakers alike.

II. Notice, next, the contrast between the fleeting hearers and speakers and the abiding word. There is nothing so transient as the words that are spoken by Christian teachers. Of all the seed that is sown, our Master taught us that three-fourths, at least, was likely to perish. And even where the word takes root in men's hearts, how swiftly the speaker of it passes and is forgotten! And yet, in all these fleeting and mingled human utterances, does there not lie an immortal and imperishable centre, even the word of the living God? The word of the Lord endureth for ever, and this enduring word is that story of Christ's incarnation, death for our sins, resurrection, and ascension, which by the Gospel is preached unto you.

III. Consider the witness of the past generations to the immortal word.

Our prophet is speaking to the men who returned from exile, and he appeals to them concerning the history of the preceding generations which had been carried away into captivity, according to the threatenings of the pre-exilian prophets. And, says Zechariah in effect, though the prophets' words no more sound, and the men that heard them are stiff in death, that past generation is a witness that even through human lips and to careless ears a word is preached that will be fulfilled.

A. Maclaren, Christian Commonwealth, December 9th, 1886.



Verses 7-17
Zechariah 1:7-17
The rider in the myrtle grove.

I. The prophet saw a grove of myrtle trees in a hollow or low place. By the myrtle grove all are agreed is signified the covenant people, the nation of Israel, and by its being in a low place is indicated their depressed and sad condition. In the Hebrew mind the idea of modest beauty and freshness was associated with the myrtle, and hence we find this introduced as symbolical of the Church under the reign of the Messiah, when, "instead of the briar," the symbol of the world under the curse, "shall come up the myrtle tree" (Isaiah 55:13).

II. The mounted rider, though in appearance as a man, is described as the angel of Jehovah. By this appellation is designated in Scripture a being who on various occasions appeared to men, and who, though coming forth as the angel or messenger of Jehovah, is at the same time represented as a Divine being, having the power of God, receiving the honours due only to God, and exercising the proper functions of the Almighty (cf. Genesis 16:7-14, Genesis 22:11-19, Genesis 21:11, etc., Genesis 48:15-16; Exodus 13:2, Exodus 23:20-21; Joshua 5:13-15). A comparison of these passages leads to the conclusion that the angel of Jehovah is none other than God manifest in human form, the Being who, as the Captain of the Lord's host, led up Israel to Canaan, the Being who came forth to execute vengeance on the enemies of the covenant people, and who was known to Israel as their Protector and Advocate. That this Being is the same who in the fulness of time came to our world as the Angel of the Covenant the teachings of the New Testament lead us confidently to believe.

III. For the consolation and encouragement of the people, the prophet had to tell them that, depressed as was their condition, the Angel of the Lord, the Leader, the Protector, the Redeemer of Israel, was still in the midst of them. He was there, standing and still, but ready to ride forth in their defence, and to send judgments on their adversaries, which was indicated by the vision of His being mounted on a red horse, the symbol of war and bloodshed. He is also with them as their Intercessor with God. Hence He appears in this vision as making intercession for them, beseeching God to have pity on Jerusalem and the cities of Judah; and, now that the time of chastisement was at an end, that He would be gracious to them, grant them full restoration and establishment in their own land.

W. Lindsay Alexander, Zechariah's Visions and Warnings, p. 1; see also Homiletic Quarterly, vol. iii., p. 61.



References: Zechariah 1:8.—Spurgeon, Morning by Morning, p. 270. Zechariah 1:8-21.—Ibid., Sermons, vol. x., No. 598. Zechariah 1:12, Zechariah 1:13.—Ibid., Evening by Evening, p. 55.



Verses 18-21
Zechariah 1:18-21
I. As physical emblems of force, horns are in the prophetic visions representative of earthly powers or kingdoms. The number four, in its prophetic acceptation, is the signature of the world, and is used here to indicate powers coming on every side or from all quarters. As in the former vision the riders were represented as having gone over the whole earth and found all quiet, so here all the earthly powers hostile to the people of God are, in general, indicated by the four horns.

II. As the prophet continued to look, Jehovah showed him—rather caused him to see—four workmen or artificers, and informed him that the workmen had come to frighten away, or discomfit and cast down, these oppressors. "These are come to fray them." In modern usage the verb "fray" signifies to rub or file down, but in old English it is used in the sense of terrify or frighten. The four workmen do not symbolise four special powers by which the enemies of Judah were to be discomfited and cast down; as the horns were four, so an equal number of workmen came to indicate the completeness of the overthrow of the enemies of Judah. Each horn has its destined destroyer.

III. What was thus showed for the comfort of the people of God in the old time is no less for the comfort and encouragement of the Church in all ages and places. The Angel of the Lord, the Divine Redeemer, abides for ever with that Church which He hath purchased with His blood. And exalted as He is to the throne of His glory, having all power in heaven and on earth, He can send forth at any time agencies by which the power of the Church's enemies shall be broken and all their forces routed. It behoves the Church, then, to have faith in her exalted Head, and patiently to wait for Him.

W. Lindsay Alexander, Zechariah's Visions and Warnings, p. 17; see also Homiletic Quarterly, vol. iii., p. 220.



References: Zechariah 1:20.—Spurgeon, Evening by Evening, p. 342. Zechariah 2:1-5.—Ibid., Sermons, vol. x., No. 604.

02 Chapter 2 
Verses 1-13
Zechariah 2:1-13
I. In this vision God presented to the prophet, and through him to the nation at large, the prospect and the assurance of the restoration of Jerusalem, and the re-establishment of the Jewish state as it had been before the captivity. The city should not only be rebuilt, but greatly extended; the temple should be restored, and the worship of Jehovah resumed; His presence should be with His people, and they should enjoy His protection; and whilst they were thus blessed judgment should come upon those nations that had oppressed them, and they should have supremacy over those by whom they had been enslaved. All this was literally fulfilled. But even in these promises there seems to be a reference to things of still higher import, and of spiritual significancy. The speaker here is the Angel of Jehovah, and He, whilst He speaks of Himself as Jehovah's messenger, at the same time uses language which no mere created angel could use. In His own name He threatens to punish the nations, and that with a mere motion of His hand; and to Israel He promises for God that He would come and dwell among them as their God, and inherit Judah as His portion. Who can such a speaker be but that Being who in the fulness of time appeared in our world, uniting in His one Person the Divine nature and the human; He who came and dwelt among men, and was Emmanuel, God with us? May we not say, then, that there is here a promise of blessing to the Church through the advent of the Redeemer?

II. It is in accordance with the general strain of prophetic announcement concerning the latter dispensation, when the speaker here announces that many nations should be joined to the Lord, and become His people. The conversion of individuals might take place under the ancient dispensation; a few proselytes might from time to time join themselves to the people of God; but it was reserved for the times of the Messiah for nations as such to be converted to the Lord. Only under Him on whose shoulder the government is laid, and who shall reign from sea to sea and from the rivers to the ends of the earth, shall the forces of the Gentiles be brought into the Church, and the world be converted to God.

W. Lindsay Alexander, Zechariah's Visions and Warnings, p. 23; see also Homiletic Quarterly, vol. iii., p. 222.



References: Zechariah 2:4.—J. Hiles Hitchens, Christian World Pulpit, vol. xxv., p. 232; J. N. Norton, Every Sunday, p. 106, Zechariah 2:8.—Spurgeon, Sermons, vol. viii., No. 452. Zechariah 2:10.—J. E. Vaux, Sermon Notes, 1st series, p. 12.

03 Chapter 3 
Verse 1
Zechariah 3:1
The vision of Zechariah appears to us in its secondary and broader interpretation to be a solemn picture of what is now going on in the Church of Christ. We may trace its reality in the dispensation of the Gospel.

I. Our first illustration of the text will be taken from the manifestation of Christ to the Gentile world. The visit of the three wise men from lands beyond the limits of Israel, and the acceptance of their offerings and homage, was a type of the drawing into Christ not only of the descendants of Abraham, but of all families of the earth. But the light of heaven has not all at once made way to the depths of the human heart. In the varying fortunes of the Christian Church we recognise the glory or the reproach of Christ Jesus our Lord. As it is Christ from His throne who animates the souls and influences the hearts of His saints to do and suffer for His name's sake, so is it the apostate seraph, from his lurid abode, who stirs up adversaries on every side. It is impossible to explain the perpetual strife between truth and error without seeing in fact that which Zechariah beheld in ecstatic trance: "Jesus the High Priest, and Satan standing at His right hand."

II. In this prophetic vision Satan is depicted not as an open enemy of the High Priest, but as standing at His right hand—not, that is, occupying the position of a confessed foe, but of a false friend. And just similar has been the resistance of Satan to to the kingdom of Christ. Doubtless the devil has had recourse to open violence, as when he stirred up the Jews to the Crucifixion, or roused the fury of persecution against the saints; but this has not been the general character of his resistance. It has been secret and stealthy; it has mainly sought to undermine rather than to cast down, to weaken from within rather than assail from without. He has resisted Christianity out of Christianity. The history of the world, of the Church, of every individual soul, is but the outward result of the mystic vision of Joshua the High Priest, and Satan standing at His right hand to resist him.

Bishop Woodford, Occasional Sermons, vol. ii., p. 38.



References: Zechariah 3:1.—Spurgeon, Morning by Morning, p. 332. Zechariah 3:1-5.—Ibid., Sermons, vol. xi., No. 611. Zechariah 3:1-10.—W. L. Alexander, Homiletic Magazine, vol. iii., p. 518. Zechariah 3:2.—G. T. Coster, Christian World Pulpit, vol. xvi., p. 166. Zechariah 3:9, Zechariah 3:10.—Spurgeon, Sermons, vol. xvi., No. 953.

04 Chapter 4 
Verses 1-14
Zechariah 4:1-14
The candelabrum and olive trees.

I. By the candelabrum was symbolised the Israelitish community, the nation of the old covenant, the people of theocracy. But Israel was itself a symbol and type; it was the visible manifestation of that invisible spiritual community, the Church of the living God, which embraces the faithful of all ages and places. It is represented as made of the most precious of metals, pure gold, to indicate the worth and excellence of that which God hath chosen for Himself as His special treasure; and it is represented as having seven lamps, to indicate that the Church is a luminous body, having light in itself, and appearing as the luminary from which proceeds light to the world.

II. The light which the Church possesses is not from herself; it is light communicated and sustained by influences from above. Hence in the vision which Zechariah saw the lamps were supplied by oil, not by human ministration, but through channels and pipes from the olive trees, which stood beside and were over the candelabrum. Oil is the proper symbol of the Holy Spirit's influences. Apart from the Divine Spirit the Church is dark and cold and feeble; but through the visitation of the Spirit she is animated and invigorated, becomes luminous and glorious, and is crowned with success as she labours to erect God's temple on earth.

III. God sustains His Church by His grace. But this grace comes to men through certain appointed media. This was symbolised in the vision by the fruit-bearing branches of the olive trees, and by the conduits and the pipes through which the oil was conveyed to the lamps. The branches represented the sacerdotal and civil authorities in Israel. These were in the old time the channels through which God conveyed His grace to His Church on earth; and, as they operated through means of subordinate functionaries, the branches were represented in the vision as emptying themselves into the conduits and pipes, by means of which the oil was conveyed to the lamps. When the symbol was again exhibited (Revelation 1:12), the great Head of the Church Himself in proper Person was seen in the midst of the seven golden candelabra. Through Him, as the great Priest and King, uniting in Himself the two offices and discharging the functions of both to His Church, "the oil of Divine grace is poured into the candlestick of the Church in infinitely greater abundance than through any of the previous servants of God."—(Hengstenberg.)

W. Lindsay Alexander, Zechariah's Visions and Warnings, p. 59; see also Homiletic Quarterly, vol. iv., p. 96.



References: Zechariah 4:6.—Spurgeon, Sermons, vol. iii., No. 149; G. H. Wilkinson, Old Testament Outlines, p. 280; see also Church Sermons by Eminent Clergymen, vol. i., p. 401.



Verse 6-7
Zechariah 4:6-7
I. When Zerubbabel prophesied, the foundation of the temple had been laid, and he predicted that the same prince who laid the foundation should also lay the top-stone. The foundation of the Church has been laid; it grows up slowly but surely, a holy temple in the Lord. Our joyful hope is that He who laid the foundation will also finish it.

II. The propagation of the Gospel is not only for but by Christ. The Sower of the seed all through this dispensation is the Son of man; it is He who preaches peace, through the minds and voices of many preachers, in many languages; He publishes the testimony through all the earth, and saves sinners. The construction of the Church is also by Christ from first to last, and the builders from Paul and Apollos downwards are nothing without Him. Christ is always building His people together, healing, reconciling, moulding, blending, compacting them together as living stones that form the one temple of the one Holy Ghost.

III. Mark well what the energy is which surmounts or removes obstacles. Not might, nor power of mortal man. The upbuilding of the Church in the face of all difficulties has been possible, and is possible now, only under the might and power of the Holy Spirit.

D. Fraser, Christian World Pulpit, vol. xvi., p. 161.





Verse 7
Zechariah 4:7
I. Prophecy in the long reach of its onward flight stoops again and again to many fulfilments. There is the historical fulfilment, and there is the evangelical fulfilment, the spiritual fulfilment, the practical fulfilment, and the final and glorious fulfilment. There was a "headstone brought out with shoutings" when Zerubbabel's temple was finished, and the old men wept and the young men cried aloud for joy. There was a headstone brought forth with shoutings "when the Lord Jesus Christ," the firstborn of every creature, the top-stone of God's creation, was unveiled to human view at Bethelehem. There will be a "headstone brought out with shoutings" when the whole Church stands in its completeness, and its song of victory goes up, while God inhabits the praises of Israel.

II. There are two stones to which Christ is compared in the Bible—the "foundation-stone," and the "head" or corner-stone. Christ is both. (1) First, He is the beginning of every good thing on which it rests as its basis. "Other foundation can no man lay than is laid, which is Christ Jesus." (2) And then afterwards, in due time, He is the "head" or "corner-stone," into which everything gathers itself up as all its aim and all its object, its glory and its last attainment, and in the sameness of those two stones lies the comfort—the Alpha is the Omega,—in Christ we begin, in Christ we end,—we lay all upon His death, and we bring out all unto His glory. And therefore, because He is the beginning and the ending, the "foundation stone" and "top-stone," therefore we cry, "Grace, grace unto it."

III. And what is it we mean when we use that word "grace" in its double emphasis? We mean that it is all free favour, God's own pure mercy. Whatever good thing we have, it was purchased for us by Christ's blood. Whatever good thing we do, it was wrought in us by Christ's Spirit.

J. Vaughan, Fifty Sermons, 8th series, p. 253.





Verse 10
Zechariah 4:10
Consider the tendency in men to indulge contempt for good things, in the littleness and weakness of their beginnings and early operations.

I. There is much of a disposition to undervalue, "despise," the small beginnings and slow, early stages of a good work. (1) It comes from not duly apprehending the preciousness of what is good, in any, even the smallest portion of it. (2) In the indulgence of this disposition it is left out of sight how much in many cases was requisite to be previously done to bring the small beginning into existence at all; it did not start into existence of itself. (3) Another thing is, that we are apt to set far too high a price on our own efforts and services. Our self-importance cannot endure that so much of our agency, ours, should be consumed for so small a result. (4) We over-measure our brief span of mortal existence. We want to contract the Almighty's plan to our own limits of time, and to precipitate the movement, that we may see clearly to the end of it.

II. In the religious and moral department things that as yet are small are to be estimated, not according to their present dimensions, but according to their principle, and according to what they are to become. We are to recognise in them a Divine principle; that God has put in them His will, His power, His Spirit. This includes (1) the progress of education; (2) the progress of Christianity.

III. Pride, sluggishness, and covetousness have all something to do with the temper which leads men to despise small things. But the good cause of God, of Christ, of human improvement, is certain, is destined to advance and triumph. The awful mystery why this triumphant ascendency is so slowly achieved, so long delayed in this world, will, it is reasonable to believe, be one of the subjects for illumination in a higher state of existence, where enlarging faculties will have endless duration for their exercise. It may then be seen that the whole course of the world, from the beginning to the end, was "a day of small things," as compared with the sequel,—only as a brief introduction to an immense and endless economy.

J. Foster, Lectures; 2nd series, p. 365.



References: Zechariah 4:10.—Spurgeon, Old Testament Outlines, p. 281; E. White, Christian World Pulpit, vol. xxxi., p. 187; Spurgeon, Evening by Evening, p. 333; Ibid., My Sermon Notes: Ecclesiastes to Malachi, p. 365. Zechariah 5:1-11.—W. Lindsay Alexander, Homiletic Quarterly, vol. iv., p. 175. Zech 5—Expositor, 3rd series, vol. iv., p. 119. Zechariah 6:1-8.—Ibid., vol. v., p. 107.

05 Chapter 5 

06 Chapter 6 

Verse 12-13
Zechariah 6:12-13
I. A priest upon His throne in the temple of the Lord. Such is the vision upon which the gaze of Zechariah was fixed, and which gave joy to his heart in that cloudy and dark day. The great ideal of which Hebrew psalmists have sung and Hebrew prophets spoken shall be realised. The promised Son of David shall be seen seated as a priest upon His throne in the temple, bearing glory and ruling.

II. Five hundred weary years passed by, and as the prophecy of Isaiah and Zechariah awaited fulfilment the sons of Zion mourned. But at length the time appointed came. Jesus is born of Mary, and He is the man whose name is The Branch, growing out of the roots of Jesse. He comes (1) to build the temple of the Lord. That is His great work during His ministry on earth. (2) To be enthroned in it, and to rule over it as King. The ascension of Jesus is His entrance as man into heaven, and His enthronement in our nature on the throne of God. As the enthroned King, Jesus reigns over His Church as the Vicegerent of God.

III. The writer of the Epistle to the Hebrews repeats the revelation of Jesus as the enthroned Priest, and teaches us its practical effect on Christian conduct. He tells us that we have a great High Priest who is passed into the heavens, Jesus, the Son of God. He teaches us to recognise His sympathy because of His experimental knowledge of the conditions of our life. He reveals Him to us as enthroned on the throne of grace, in the fulness of power, and with the tenderness of a perfect sympathy, and bids us "come with boldness to the throne of grace, to obtain mercy, and find grace to help in time of need."

G. Body, Anglican Pulpit of To-Day, p. 258.



References: Zechariah 6:12, Zechariah 6:13.—Bishop Moorhouse, The Expectation of the Christ, p. 80.



Verse 13
Zechariah 6:13.
I. The true hope of the world is a Priest. The idea of priesthood is universal. It has been distorted and abused; it has been made the foundation of spiritual tyranny. The priest has not been the teacher nor the elevator of the people. All over the world he has been the ally of oppression and darkness; he has hindered and cramped social and intellectual progress. And yet, in spite of all this, there the office stands, and wherever men go, by some strange perversity, they take with them this idea, and choose from among themselves those who, being endowed with some sort of ceremonial and symbolic purity, shall discharge for their brethren the double office of representing them before God and of representing God to them. That is what the world means, with absolute and entire unanimity, by a priest—one who shall be sacrificer, intercessor, representative, bearer of man's worship, channel of God's blessing.

What is the Priest whom men crave? (1) The first requisite is oneness with those whom He represents. We have a Priest who "in all things is made like unto His brethren." (2) As in nature and character, so in function, Christ corresponds to the widely expressed wants of men, as shown in their priesthoods.

II. The priest of the world is the King of men. (1) He does rule. "The kingdom of Christ" is no fanciful phrase. (2) The foundation of His rule is His sacrifice. (3) His rule is wielded in gentleness.

III. The Priest-King of men builds among men the temple of God. (1) Christ is Himself the true temple of God. (2) Christ builds the temple. By faith the individual soul becomes the abode of God, and into our desecrated spirits there comes the King of Glory. (3) Christ builds this temple because He is the temple. By His incarnation and work He makes our communion with God and God's dwelling in us possible. By His death and sacrifice He draws men to Himself, and blends them in a living unity. By the gift of His Spirit and His life He hallows their wills, and makes them partakers of His own likeness; so that, coming to Him, we also are built up a spiritual house. (4) Christ builds the temple, and uses us as His servants in the work.

A. Maclaren, Sermons Preached in Manchester; 2nd series, p. 310.



References: Zechariah 6:13.—Spurgeon, Sermons, vol. iv., No. 191; vol. xxv., No. 1495; Ibid., Morning by Morning, p. 174. Zechariah 7:1-14.—W. Lindsay Alexander, Homiletic Magazine, vol. vii., p. 105. Zechariah 7:3.—A. Mursell, Christian World Pulpit, vol. xix., p. 353. Zechariah 7:5, Zechariah 7:6.—Spurgeon, Sermons, vol. viii.. No. 438; Ibid., My Sermon Notes: Ecclesiates to Malachi, p. 368. Zech 7, Zech 8—Expositor, 3rd series, vol. iv., p, 216.

07 Chapter 7 

08 Chapter 8 

Verse 5
Zechariah 8:5
I. Learn from the text that God thinks about boys and girls, and notices what they do.

II. Learn that God allows boys and girls to play. (1) Play suits the age of boys and girls. (2) Play helps children to grow strong and healthy. (3) Play teaches children to bear and forbear, and to put up with disappointments. (4) Play makes boys and girls learn better when it is over. (5) Play of any kind is better than idleness.

III. Remember these four bits of advice: (1) In all your play remember the eye and ear of God. (2) In all your play keep your temper. (3) Do not neglect work because of play. (4) Never forget that all true happiness comes from Christ.

Bishop Ryle, Boys and Girls Playing, p. 9.



References: Zechariah 8:5.—F. W. Farrar, In the Days of Thy Youth, p. 367; J. N. Norton, Every Sunday, p. 335.



Verse 6
Zechariah 8:6
Our age is wonderful, not merely in the number of strange and unprecedented things happening in it, and in the strange and unprecedented character that belongs to it as a whole, but also in the prominence of wonder as an element in the view which it takes of itself. It is wonderful because it is an age of wonder. The comfort of the text is comprehended under two words: the first "safety," and the second "enlargement." These describe the two needs of every man's life, and these two needs both find a supply in the assurance that what are wonders and mysteries to us are perfectly clear to God, within whose life our lives are hid.

I. Remember where so much of the sense of danger and the sense of unsafety in life comes from. It is not from the things that we see and that we have known all along; it is from the half-seen forms that hover upon the borders of reality and unreality—from things which evidently are something, but of which we cannot perfectly make out just what they are. At sea it is not the ship whose shape you can perfectly discern, all whose movements you can follow; it is the ship that hovers like a dim ghost in the fog, moving by an unseen hand, evidently there, but all bathed in mystery—that is the ship you fear may strike you. It is not clear, sound, well-proved, certain truths that frighten men for the stability of their faith; it is the ghostly speculations, the vaguely-outlined, faint suggestions that hover in the misty light of dim hypotheses; it is the forms of truth that peer out of just opened but not explored chambers of new sciences—these are the things that make the dim, uneasy sense of danger that besets the minds of so many believers. If any so-called discovery which men are teaching me today is really true, God has known it all along. "Do not be frightened," He says. "I cannot be taken by surprise." "If it be marvellous in the eyes of the remnant of this people, should it also be marvellous in Mine eyes?" He who believes truth only as the way to God—he who regards opinions as valueless, except as they agree with the infallible judgments of God—is the man for whom all life is safe, and whose faith faces the changing thoughts and destinies of the world, however astounding they may seem, without a thought of fear.

II. Such a man is also free. If He who sits at the centre of everything, and sees the visions of the universe with the perfect clearness of its Maker—if God can really speak so that we can hear Him, and say, "It is impossible to you, but it is not impossible to Me; it is marvellous in your eyes, but it is not in Mine"—if He can say that of any task which is overwhelming men with its immensity—that word of His must snap our fetters, that word of His must set free the little strength of all of us to strike our little blows, must enlarge our lives, and send them out to bolder ventures with earnestness and hope.

Phillips Brooks, Christian World Pulpit, vol. xxiii., p. 361.



References: Zechariah 8:6.—Spurgeon, Sermons, vol. xxix., No. 1747; S. Macnaughten, Real Religion and Real Life, p. 147. Zechariah 8:13.—Spurgeon, Sermons, vol. ix., No. 543. Zechariah 8:16, Zechariah 8:17.—A. H. Jones, Christian World Pulpit, vol. xi., p. 310.



Verse 19
Zechariah 8:19
When we reflect upon the present state of the Holy Church throughout the world, so different from that which was promised to her in prophecy, the doubt is apt to suggest itself to us, whether it is right to rejoice when there is so much to mourn over and to fear. When men discern duly the forlorn state in which the spouse of Christ at present lies, how can they have the heart to rejoice? The desponding soul falls back when it makes the effort; it is not equal to the ceremonial which comes natural to light hearts, and at best but coldly obeys what they anticipate without being bidden. "How shall we sing the Lord's song in a strange land?" Yet since there is some danger of over-sensitiveness in this matter, it may be useful to make some remarks upon it.

I. This then must be ever kept in mind when such thoughts arise within us—that cheerfulness and lightness of heart are not only privileges but duties. Cheerfulness is a great Christian duty. That sorrow, that solicitude, that fear, that repentance, is not Christian which has not its portion of Christian joy. For "God is greater than our hearts," and no evil, past or future, within or without, is equal to this saying—that Christ has died and reconciled the world unto Himself. We are ever in His presence, be we cast down or be we exalted, and "in His presence is the fulness of joy."

II. Even the Jews attempted to rejoice in captivity, though it was prophesied against them, "I will turn your feasts into mourning, and all your songs into lamentation;" whereas the very reverse is graciously assured in the text to the Gospel Church, that her times of humiliation should be times of rejoicing. We have a still more remarkable and solemn instance of the duty of keeping festival and rejoicing, even in the darkest day, in our Lord's own history. If there was a season in which gloom was allowable, it was on the days and hours before His Passion; but He who came to bring joy on earth and not sorrow, even in that awful time kept the feast—nay, anticipated it, as if though He Himself was to be the very Paschal Lamb, still He was not thereby excused from sharing in the typical rite. And a few days before it He took part in a public and, as it were, triumphant pageant, as though the bitterness of death had been already past.

J. H. Newman, Sermons on Subjects of the Day, p 381.
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09 Chapter 9 

Verse 12
Zechariah 9:12
The prophet is speaking to those who are emphatically called "Christ's prisoners," those for whom, by His kingly power, He has gone up on high, and given to them repentance, that He might make them spiritual captives.

I. No words could be framed more appropriate, or expressive of souls under spiritual distress, than those which the prophet here uses: "prisoners of hope." Why does the believer's soul feel so fast bound and so miserable? He was not always so; but he has felt so ever since he began to hope, ever since a nobler and a loftier feeling came into his mind. From that hour, when the love of God first awoke in his soul, he has longed to go forth into a wider field than he can ever compass, and to expatiate on the image and the work and the glory of his God. Therefore, because his desires are so large, his soul feels so imprisoned. "Hope" has made this world feel so narrow, his body so cumbersome, those sins so heavy, and that nature such a great hindrance.

II. The prisoners of hope should "turn to the stronghold," keep close to the Lord Jesus. Pass your waiting time inside the fortress of Jesus. Let Him be your tower for ever, and in that stronghold He will bury your fears and keep your joys.

III. God Himself has graciously added the reason of the confidence of those who have by His grace exchanged the prison for the stronghold. "Even today do I declare that I will render double unto thee." It appears evident that in these words God is continuing the address which He was making in the preceding verse, and that He speaks to the Lord Jesus Christ. It is part of the engagement which the Father has made to the Son. When Christ sees of the travail of His soul He is satisfied, as when one delights in a purchase, and thinks that the price was not to be compared with the value received.

J. Vaughan, Sermons, 10th series, p. 149.



Fear and hope have two things in common. (1) They are both prospective. They have to do with things future. (2) They regard that future as possible. With these two points of resemblance, hope and fear are in all else opposite and contradictory to each other. Fear is the apprehension of a future possible evil; hope is the anticipation of a future possible good.

I. What is the place of hope in the Gospel? We believe that Christ makes it everything. St. Paul even says, "We are saved by hope." And if there could be stronger words than these, we find them in that brief and touching account of Christ's own life below, "For the joy which was set before Him, He endured the Cross." What is that but saying that the anticipation of a blessed future, which is the definition of hope, supported our Lord Jesus Christ in working our redemption?

II. Consider two of these future good things which God has promised, and which therefore the Christian hopes for. (1) One of these is growth, progress, at last perfection, in holiness. This is a hope peculiar to the Gospel. It is also a promise. If Christ be true, He offers us holiness. That is what makes His religion a Gospel. (2) I knit into one the hope of holiness and the hope of heaven. What is happiness, what is glory, but the being perfectly holy, like God, filled with the Spirit? The Holy Spirit is called "the earnest of our inheritance." Why? Because the inheritance itself is the Spirit; the having the Spirit at last not by measure, the being satisfied with God's likeness, the being made to drink abundantly of what the Psalmist calls "the river of His pleasures." That is heaven. And so the one hope runs up into the other, and he who is athirst for holiness is on his way to heaven.

C. J. Vaughan, Last Words at Doncaster, p. 54.
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Verse 17
Zechariah 9:17
I. These visions of earthly blessing have their heavenly substance. They show us the joy and the feast of the old creation; God's people rejoicing under His benign Fatherhood, eating the fruits of the earth with a holy gladness. But what are all these—the joy of God's people in Jerusalem, the holy mountain, the cities of peace, the fair lands, the fruitful vineyards, the corn and the wine, the harvest and the vintage, the shouting and the feast of ingathering—what are they all but one great prophecy, a symbol and a sacrament, the old creation in its earthly festival witnessing and waiting for the new? The text is a luminous prophecy of the Word made flesh, revealed first by personal manifestation upon earth, and then by His Spirit through the Church. What is this goodness and this beauty but the perfect mystery of His Divine manhood? They are not so much two attributes as two aspects of His Person. Goodness is inward beauty; beauty is outward goodness. They are inseparable, and express to us the perfection of Him who is God and man; perfect alike in both; in majesty and meekness, in love and in humility, in His passion and in His power.

II. And as it is a prophecy of the incarnation, so it is also of the Holy Eucharist, the feast of the new creation. Consider the blessings which the Lord of the harvest pours out on those who come to this supper, where He is both the Master and the Feast. (1) The first grace He gives is rest. He gives rest from the burden of sin, assuring us of forgiveness. The consciousness of past guilt remains, but it is suspended in the consciousness of present rest. The holy communion also sets the heart and will free from the misery of inward faults. (2) When God gives rest, He gives also refreshment. He renews our strength for labours yet to come. The soul wastes faster than the body. Every night gives back to the body what every day takes from it; but with the soul, not so. The spiritual decays run on into to-morrow, and to-morrow begins with an inclination to a lower tone; its own temptations swell the evil; one day heaps its sin upon another, and our spiritual decline gains in speed as it gains in time. These decays are always advancing in every soul not supported by habitual communion with Christ. (3) In this great feast of joy He gives us the constant perception of His love. Love alone, by its own kindred perception, feels love. And this crowning grace the Master gives to His servants at this feast of rest. His love falls as a light of fire, making hearts that long for Him to burn.

H. E. Manning, Sermons, vol. iv., p. 228.
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10 Chapter 10 

11 Chapter 11 

Verse 2
Zechariah 11:2
Such words are universally applicable whenever calamity falls on those better or more exalted than ourselves; and such calamity may serve as a warning, teaching us to expect our own share of trouble.

I. If our blessed Saviour Himself be the first cedar tree on which we gaze, the cedar tree "smitten of God and afflicted," we may set in contrast the holiness and the suffering of the Mediator—the holiness such that "He did no sin, neither was guile found in His mouth;" the suffering such that "His visage was so marred more than any man, and His form more than the sons of men." What must sin be, what its hatefulness in God's sight, if it were punished thus fearfully in the Person of Christ? Can you think that God will deal lightly with you, though He dealt thus sternly with His well-beloved Son, and that justice will not be rigid in exacting penalties from you, when it would not relax one tittle of its demands, though its Victim were the spotless, yea, even the Divine?

II. Not only was the Captain of our salvation made perfect through suffering, but the same discipline has been employed from the first in regard of all those whom God has conducted to glory. There has been no more observable feature of the Divine dealings, whether under the patriarchal, legal, or Christian dispensation, than this of the employment of afflictions as an instrument of purification. It has not been found that any amount of piety has secured its possessor against troubles; on the contrary, the evidence has seemed the other way—piety has appeared to expose men to additional and severe trials. The fact is indisputable, that through much tribulation we must enter the kingdom of heaven. And we do not see that any fact should be more startling to those who are living without God, and perhaps secretly hoping for immunity at the last. If they survey the dealings of their Maker with this earth, they cannot deny that the cedar has been bent and blighted by the hurricane, while comparatively a scene of calm has been around the fir; and from this they are bound to conclude the great fact of a judgment to come. Surely the blows which descend on the righteous should make the wicked start! As the cedar bends and shakes, the fir tree should tremble. If anything can fill the impenitent with fear it should be the observing how God deals with His own faithful servants. It is probable enough that the wicked may be disposed to congratulate themselves on their superior prosperity—to look with pity, if not with contempt, on the righteous, as "the God whom they serve seems to reward them with nothing but trouble." That can only be through want of consideration. Let the wicked but ponder the facts of the case, and there is nothing which should so excite their dread of the future as the present misery which falls to the lot of the good.

H. Melvill, Penny Pulpit, No. 1,688.
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12 Chapter 12 

Verse 1
Zechariah 12:1
I. The Creator of the heavens and earth and the spirit of man has an Israel. The idea of Israel is fellowship with God, and power with God gained in and by that fellowship. Man is haunted by a something issuing from heaven and earth that will not let him rest. A living world is round him, material, but full of spiritual suggestion, inviting him to seek God, and waking him up again when he grows dull and hard. It seems a necessity to man, when beaten and pressed down by these forces, to which he yet knows himself superior, to cry for help to the Maker of all. One so deeply conscious of the need of help cannot but seek help from the God whom He has found. And this asking, so inevitable, cannot be a futile thing. If asking be a necessity with the spirit that has communion with God, there must be room and need for it on the side of God. God's Israel consists of those who seek Him, and by seeking have power with Him.

II. God has a word for His Israel. Neither the heavens, nor the earth, nor the spirit of a man take the place of a word. They are each a revelation. But they are fuller of questions than of answers. The heart of man needs a word. It is only in words that there is definiteness. One of the grand distinguishing peculiarities of man is that he employs words. By these he reaches the fulness of his being. He makes all shadowy and vague things firm and abiding by words. And shall not God meet him on this highest platform? A word of God is a necessity to the human soul. There cannot be an Israel without a word. God has a word to Israel which makes fellowship close and confiding. The word refreshes the weary soul. It directs and cheers. It has a human tone, while it is Divine. The word gives man the necessary clue to the interpretation of the universe and himself.

III. God's word to Israel is a burden. (1) It is a burden by reason of the weight of its ideas. (2) It is a burden of momentousness and obligation. (3) It is a burden which is easier to bear in whole than in part. (4) It is a burden which removes every other load.

J. Leckie, Sermons Preached at Ibrox, p. 21.
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Verses 9-14
Zechariah 12:9-14
(Zechariah 13:1-6)
I. Here is, first, a remarkable national repentance—remarkable on account of its supposed exciting cause. It presents, indeed, a direct inversion of the state of things generally depicted in the Old Testament Scriptures; for while, generally, we are shown a people subdued to repentance under the pressure of misery and suffering, and then raised, as the result, to heights of prosperity, our seer gives us the spectacle of a people whose repentance is produced by prosperity, who, being delivered from their straits and hardships, and brought forth into a large place, are thereby awakened to a sense of fault, and laid low in the dust of contrition. Sorrow and disaster, whether by inducing a humbler temper and self-estimate, or by giving an impression of wrath and punishment, or by desolating the external scene and driving the heart in upon itself, is often the means of rousing men to a recognition and conviction of their sins. Is it not, however, a finer thing, and the sign of a finer nature, when good fortune provokes earnest thoughts with regard to duty and our imperfect discharge of it; when, the more life smiles for us and brings up of pleasantness and beautiful possession, the more we yearn to be deserving? And such was the nobler disposition which Zechariah dreamt of being manifested in his countrymen.

II. Observe, secondly, our prophet's vision of the results of the repentance which he pictures. He beheld it prevailing to expiate the transgressions that had been committed—prevailing to secure absolution and forgiveness. "In that day"—that day of general and profound mourning—"there shall be a fountain opened," etc. You will remember Cowper's once oft-sung hymn, "There is a fountain filled with blood." Cowper's hymn war professedly based upon this passage; it was from this passage that he got his idea of the guilt-cleansing fountain of Christ's blood; yet, instead of a fountain filled with the blood of an atoning victim, what the Jewish writer had evidently in his mind was a fountain filled with the tears of the people's genuine and deep contrition. He saw Heaven's pardon granted at once to repentance, without need of any slaughtered victim to assist in procuring it. "The blood of Jesus Christ cleanses from all sin" by quickening to repentance.

III. Our prophet beheld, further, issuing from that day of great mourning, a diffused spirit of consecration to the worship and service of Jehovah. Before that spirit idolatry quietly disappeared, like winter before the growing breath of spring, or mists before the climbing sun, with all inclination towards it, all hankering after it—the names of the idols remembered no more.

IV. The prophet seems to trace the gradually completed purification of the country to the spirit cherished and reigning in its homes. It is to the family we must always look for the saving of society; from thence comes its regeneration, or its corruption and decay.

S. A. Tipple, Christian World Pulpit, vol. xxiii., p. 237.





Verse 10
Zechariah 12:10
I. In this passage Christ is not speaking of His actual crucifiers, but only of their children or descendants. But these children or descendants are described as the parties who pierced the Saviour; and not only so, but it is evident from the form of the expression that they should consider themselves as chargeable with so atrocious a crime. This personal appropriation of the guilt of crucifying Christ is required of us just as much as it will be of the reinstated Jews. It is virtually to deny that we have the same corrupt nature to take for granted that we should have shunned with abhorrence all participation in their crime. The right course is to take the guilt upon ourselves, to consider the Jews as simply our representatives, to regard the Redeemer as One whom we ourselves betrayed and crucified and pierced.

II. Notice the close connection between receiving "the spirit of grace and supplications" and the looking on Him whom we ourselves have pierced. If there were once wrought in men a hearty desire to pray, if men were but made to feel that they have alienated themselves from God by their iniquities, they would set themselves to seek forgiveness, and would be ready to close delightedly with the proffers of the Gospel, admitting the suitableness of its arrangements and admiring their graces. Moved by the spirit of supplication, they would feel that unless there be a Cross at whose feet to fall in vain will they cry, "God be merciful to me a sinner."

III. Sooner or later, we must look on Him whom we have pierced, and it is wholly dependent on our looking on Him in this our day of probation whether it shall be with terror or with joy that we look on Him in the day of retribution.

H. Melvill, Penny Pulpit, No. 1,583.
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13 Chapter 13 

Verse 1
Zechariah 13:1
I. Into this world, where the fountains were all sin and uncleanness, Messiah came. And for a while He was a fountain sealed. Within His own bosom He carried the purity of heaven, the calm consciousness of His own divinity, a great deep of gentleness and love and compassion. But that was not enough. It was not enough that He should be a holy visitor, by His surpassing sanctity pronouncing a tacit verdict on the surrounding iniquity; an angelic tourist through the realms of earth, leaving them more wretched and lonely than before. He had come not so much a visitor as a victim, not so much to sojourn as to save. Found in fashion as a man, God the Son became the kinsman of sinners, and engaged in His own Person to achieve an ample atonement for the sins of the world. It was on Calvary that the fountain sealed of incarnate love became the fountain opened of redeeming merit.

II. The fountain is open still. Fresh and efficacious and free as on the day when His mighty sacrifice was offered, the merit of Immanuel still continues. The truth concerning Jesus, published in the Bible, is the fountain opened to the world. The man who believes that truth has his sins washed away. When the muddy Arve joins the limpid Rhone, after a while the bright waters grow troubled, and at last they flow together a turbid stream. But it is not so with this fountain. However many the sins, however much the defilement which it washes away, it springs pure and pellucid as ever, and the reason is that this fountain resembles the sea. Though a limited outlet, it is a boundless tide. In Persia, says a legend, there was a fountain, and if any impurity were cast into it there was sure to be a storm the selfsame day. But here is the very converse. Over the sinner's head are lowering the dark thunderclouds of wrath Divine; but, emboldened by God's own invitation, the sinner casts his sins into the fountain opened, and the sky is clear. God's anger is turned away, and with a pleasant countenance He beholds the believing and returning transgressor.

J. Hamilton, Works, vol. vi., p. 194.
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Verses 1-6
Zechariah 13:1-6
I. In the words "for sin and for uncleanness" there is apparently an allusion in the former to the water used in the purification of the Levites at their consecration, and in the latter to the water for the purifying of the congregation of Israel, prepared from mixing the ashes of the red heifer slain as a sacrifice with water. As water applied to the person removes bodily defilement, it becomes a fitting emblem of that which removes from the inner man moral defilement. Here the reference is to the cleansing energy which He who pours on men the spirit of grace and supplication bestows on all who truly repent, and which comes to men through the sacrificial death of Christ, whose "blood cleanseth from all sin."

II. The fountain opened, its cleansing waters are free to all—to the inhabitants of Jerusalem as well as the house of David. The grace of salvation is free to all without respect of persons.

III. True repentance will show itself on the part of those who are subjects of it, in the relinquishment of all former objects of evil attachment, and the entering upon a new life of godliness and holy service. So should it be with the covenant people after the great mourning and the attendant cleansing. As the sins to which Israel was most prone, and which brought on the nation the Divine judgments, were idolatry and false prophecy, so the restoration of the people to a new life of godliness and righteousness is depicted by the extermination of idols and false prophets from the land.

IV. It is for the house of David and the inhabitants of Jerusalem that this fountain is said to be opened. They seem to err grievously, however, who infer from this that the prophecy refers to the final conversion of the Jewish people. The prophets are wont to describe the new dispensation in language borrowed from the conditions and usages of the old; and we interpret them aright when keeping this in view; we understand their descriptions not as representations of simple historical facts, but as serving as the copy and shadow of the heavenly things, and as finding their fulfilment in crises and conditions of the kingdom of heaven on earth. They go upon the presumption that the Israel of God was never to be abolished, that its continuity was never to be interrupted, that though the outward national Israel might be cast off because of their rejection of the Good Shepherd, the true Israel, the reality of which the other was but the symbol, the Israel that was really Israel, should continue for ever.

W. Lindsay Alexander, Zechariah's Visions and Warnings, p. 271; see also Homiletic Magazine, vol. x., p. 353.
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Verses 7-9
Zechariah 13:7-9
I. The Person here represented as smitten by the sword of Divine justice is none other than the Messiah, the Christ. No other being but He is at once man and the fellow of Jehovah, the Lord of hosts; and He alone is the Shepherd whom God promised to set over His people Israel to feed them as a flock. Both these our Lord asserted for Himself (John 10:14; Matthew 26:63-64, Matthew 27:43).

II. The stroke inflicted on Him. This was the deadly stroke of Divine justice. As there is but one Being to whom the description of the prophet can refer, so there is but one event to which the command here given can be understood as pointing—the slaying of Him who as the Good Shepherd laid down His life for the sheep. His death was perpetrated by the "wicked hands" of men, but they were in this only the instruments by which God fulfilled His own purpose and counsel. He was a willing victim; He laid down His life of Himself, but He at the same time recognised the hand of God in the infliction, and held it as a fulfilment of the prediction here recorded.

III. The consequence to the flock of this smiting of the Shepherd. It was twofold. The sheep were to be scattered, but God was to turn back His hand over the humble and meek ones of the flock. The former of these our Lord applied to the dispersion of His disciples as consequent on His crucifixion; the other consequence was realised when the Lord, having been raised from the dead, showed Himself to individuals and to groups of them, and especially when, having, according to His promise given before His death, gone before them into Galilee, He met them there as a body to the number of about five hundred, and there showed Himself unto them alive from the dead, and received their worship as Lord of all.

IV. Though preserved and rescued the little flock would not escape all trouble and suffering. God would bring them through the fire, and refine and purify them in the furnace of affliction, and the result of this discipline would be their recovery from all apostasy, and their final establishment in the Divine favour, and their full union to Jehovah as His people.

W. Lindsay Alexander, Zechariah's Visions and Warnings, p. 286; see also Homiletic Magazine, vol. xi., p. 161.
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14 Chapter 14 

Verse 7
Zechariah 14:7
There are two principles in this promise, which do for the most part regulate all the dealings of God.

I. The first part is a principle of surprise. God delights to frustrate expectations. He introduces His power in a manner and at a moment the least anticipated. The day seems just passing—the darkness gathering—everything looks for night—when all in a moment the light kindles into more than meridian lustre. "At evening time it is light." Thus God keeps to Himself the sovereignty; man is humbled to the dust; reason is all put aside, and God's glory and God's love stand out all alone in the ascendant.

II. The second principle is that of patience. The blessing waits till the evening. It was not in hope's first beaming; it was not in the world's full glare; but in the quiet waiting-time it comes. When faith has been exercised, and graces have been tried, and the heart has been disciplined, do not doubt but that the morning's gifts, be they what they may, are as nothing to the evening's love. The sun may have been shining on you all the day through; still "at evening time it shall be light."

J. Vaughan, Fifty Sermons, 2nd series, p. 187.
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Verse 20
Zechariah 14:20
I. Let us inquire what holiness is. What precisely do we mean when we say of a man that he is holy? We imply not simply that he is virtuous, but rather that his virtue has a special and peculiar quality. The virtuous man regulates his conduct by moral principles alone, while the holy man maintains a close and constant fellowship with the living God. The one gives you a lofty idea of his own excellence, the other makes you feel the greatness and purity of God; the life of the one may be maintained without any thought of Jehovah, that of the other is entirely supported by the communion of his soul with God. The root principles of holiness are constant fellowship with God, and unreserved consecration of the soul and life to God.

II. Let us ask how this holiness is to be obtained. By no mere process of development or natural selection can the unholy man train himself into holiness. Neither can this change be accomplished by means of external rites. The Scriptures tell us with the utmost explicitness that we are regenerated by the power of the Holy Ghost. In order to holiness, the sinner needs to be reconciled to God, and to be made like to God; these are the very things which are to be accomplished through his belief on the Lord Jesus Christ by the power of the Holy Ghost.

III. Where is this holiness to be manifested? In the text it is declared that it will be on the bells of the horses, and that is to be understood only as a specimen of a class. The horse is a common animal employed for ordinary purposes every day; and so the prophet would illustrate the principle, that under the new economy holiness would not be restricted to any person, place, or thing, but would characterise the believer's life in all occupations and under any circumstances.

W. M. Taylor, Limitations of Life, p. 175.
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